





1996 is almost upon us and I recall, ten years ago, being asked how
[ would find enough material for four Bulletins a year. Now, as
then, the problem is the converse one - what to delay, for reasons
of space. until the next issue.

Responses to a Confraternity questionnaire three years ago revealed
that members enjoyed and wanted more academic articles in the
Bulletin, ¢ wough I have noticed that when people spontaneously say
how much they've appreciated a particular issue it's more often than
not been a less academic one. The aim is to please most of the
membership most of the time and this means a wide variety of
art les, both serious and light-hearted.

This Bulletin contains, for the first time, an in-depth piece on the
spirituality of pilgrims from the viewpoint of an anthropologist.
Barbara Haab, from Zirich, has spent much time on the Camino de
{ 1tlago 1 Spain - includir~ three months in Rabanal - both as a
pilgrim/participant and as a partictpant/observer. It is hoped that
her article, in two parts and translated from the German by Howard
Nelson - will illuminate readers’ own experience of pilgrimage and
the changes that may have followed their journey.

If pilgrims are asked what place on the Camino they found especially
memorable many will mention the mountain village of O Cebreiro on
the eastern border of Galicia, where there is a long tradition of
monastic and family hospitality. Urgent works are now needed to
both the pre-Romanesque church and the adjacent hospederia of San
Giraldo de Aurillac. To this end an international group of pilgrims
and writers on the Camino have set up a new charity, the 'Fundacion
del Santo Milagro de O Cebreiro’, to raise funds both to maintain the
buildings and to set up a study centre in memory of the late D. Elias
Valina Sampedro, parish priest of O Cebreiro for 30 years and a key
figure in the revival of the pilgrimage in the 20th century. The
Confraternity's Chairman, Laurie Dennett, who is Secretary of the
Fundacion, writes about its aims and objectives on page 36; we hope
members will actively support the appeal it is launching.

Closer to home, in Herefordshire, the Shobdon Arche§ Trust 1s
making good progress with its plans for the preservation of the
arches. Trust Secretary, John Andrews gives us details on page 38



of both Shobdon and a possible Romanesque Trail in Herefordshire
and adjoin g counties.

> ¢. the Shobdon Arches Trustees is Professor George Zarnecki,

) has accepted our invitation to deliver the 2nd Constance Storrs
Memorial Lecture on 27 April in the St Alban's Centre. His subject
i1s 'Romanesque Sculptures of the Welsh Marches' which will
dou stless include Shobdon and its links with the pilgrim route in
‘rance and Spain - a theme close to his heart.

1996 also offers members the opportunity to travel to the west of
Irc 1d, to study the Mar zateria area in Castilla/Ledn and to walk
fr¢  Southampton to Reading and Marlow with a group of French
pilgrims fror Aquitaine.

So, just as ten years ago, there is no shortage of activities or subject

matter to keep the Bu etin alive in 1996 and in the future. Your
contributions will, as always, be most welcome.
PQ
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CONFRATERNITY EVENTS
WINTER/SPRING/SUMMER 1996

Saturday 20 January 1996 - 13th Confraternity AGM

For full details see the AGM papers that were dispatched before
Christmas. We are delighted that our President, H.E. Excellency
The Spanish Ambassador, D. Alberto Aza Arias, has agreed to speak
on his 1995 pilgrimage on the Camino Portugués.

Saturday 9 March - Practical Pilgrim Day at Warwick.

The (southern) 1996 Practical Pilgrim Day will take place at the
Unitarian Chapel, High Street, Warwick, from 1lam (coffee) to
7.30pm, when prospective 1996 pilgrims can benefit from
information, advice and encouragement from 1995 and earlier
pilgrims. After an initial session there will be separate groups for
walkers and cyclists. Bring a picnic  nch (tea and coffee available)
or buy food in Warwick. The day will be structured to include a
visit to the outstanding Church of St Mary the Virgin (open 10 to 4)
and to Lord T :ycester's Hos ital, w :h its chapel dedicated to St
James that was built by Thomas Beauchamp in the time of Richard
II.  This medieval hospital is a fine example of its kind, with
guildhall and chapel.  Entrance: £2-50, concessions £1-75; last
tickets at 3.45.

Early Evening Talk: at 6pm Helen Lubin, archaeologist and author of
The Worcester Pilgrim, will speak about the discovery of the
Worcester Pilgrim. All Warwick and Midlands members (and their
friends) will be very welcome at Helen Lubin's talk.

Travel from London: there are direct trains from Marylebone to
Warwick, departing at 7.45am (arriving at 9.33) and 8.45am
(arriving at 10.33). The last train back to London leaves at
8.04pm.

If you would like to attend all or any of the sessions and visits it Is
essential that you complete the form at the end of the Bulletin and
return it to the Hon. Secretary by 19 February. You will then be
sent full details of the venue and accommodation in Warwick.



Saturday 23 March - Northern Practical Pilgrim Day at Chester

The Northern Group's Practical Pilgrim Day is open to all past and
future pilgrims, including armchair pilgrims. Existing members of
the Northern Group will automatically receive details of the day
nearer the time from Barry Humpidge and new or newish members
of the Confraternity who would like to be included on the mailing list
are invited to write to Barry, enclosing an s.a.e., at 2a Kingsley
Park Grove, Sheffield S11 9HL. Chester is of course handy for
North Wales and we hope to see some Welsh members as well as
people from points further south (including London).

Saturday 27 April - 2nd Constance Storrs Memorial Lecture -
The Romanesque Sculptures of the Welsh Marches
by Professor George Zarnecki, FSA

c 1S a pleasure and privilege to announce that the 2nd Constance
Storrs Memorial Lecture will be given by the eminent art-historian
(and long-standing Honorary Member of the Confraternity)
Professor George Zarnecki. Professor Zarnecki recently celebrated
his 80th birthday and »>ncentrates his energies on his writing. He
says that 'this will be my last lecture’ - which is the Confraternity's
gsood f -tune an an opportunity not to be missed.

ime and Venue: 5.30pm for 6, at St Alban's C_atre, Baldwin's
ardens (off Gray's Inn Road), London EC1. (Nearest tube station:
_hancery Lane (Central Line)). Entrance: members £4, non-

a1 ders £5 (to include a  i1ss of wine or fruit juice). It may be
possible to arrange overnight accommodation for out-of-London
members; if you would like to stay overnight on Saturday with a
London member please contact Marion Marples at the new office
address: Confraternity of St James, 1st floor, Talbot Yard, 87
Borough High Street, London SE1 INH. Tickets w be available in
advance at the AGM, at the Warwick Practical Pilgrim Day and from
ne office (please enclose s.a.e).

25 May to 1 June - Visit to Ireland: Kerry and Dingle
Arrangements are well under way for this week-long visit to
Ireland which will combine sightseeing and walks along the Dingle
Way and Saints' Road. Dingle, in the far west of Ireland, has
centuries-old connections with the pilgrimage to Santiago and these
will be explored with the help of local historians and archaeologists.
Aileen O'Sullivan -~om Killorglin has arranged a very varied week,



including a possible visit, weather and seas permitting, to the Blasket
Islands. The cost of the week, including return flight from Luton to
Kerry, 7 nights accommodation and 3 dinners, is expected to be
around £300. Full details will be sent shortly to all members who
returned the form in Bulletin 53.  Any other members interested
should write to Marion Marples at the new office address (see under
27 April notice above).

20 to 27 July - Pilgrimage from Southampton to Marlow, via
Winchester and Reading (Grande Marche en Angleterre) in
conjunction with the Amis de Saint-Jacques d'Aquitaine.  This
week-long, Anglo-French walk of 120 kilometres starts at
Southampton on Saturday ™) July and er s at Marlow (Bucks) where
the Catholic Church of St Peter houses e relic of the Hand of ¢
James. In between pilgrims will walk to Winchester (Cathedral and
St Cross), Bramley (Church of St James), Silchester (Roman v a),
alor — the Kennet and Avon Canal, thence to Reading (Abbey ruins
and Catholic church of St James), and He ey. The Thames features
prominently on the last three days including tow-path walking and a
boat trip. St James's Day - Thursday 25 July - will be spent partly
at Reading (Mass in St James's Churc  visit Abbey Ruins) and it is
hoped that other members w come to Reading to meet up with the
pilgrim walkers. " yw-cost accommodation (some camping possible)
and all meals will be arrar ~=d; luggage will be carried so only a light
day rucksack will be necessary. People unable to take part in the full
week's walk can participate on a daily basis. Further details,
including cost, will be available at the AGM and on application to the
office.

19 to 26 October - Study Visit to the Maragateria, based In
Rabanal del Camino

Following the success of a visit by a Spanish group to the Refugio

Gaucelmo in December, the Confraternity is organising a study-cum-

walking week in Rabanal in October. Further details will be found in

Refugio Gaucelmo News below.



OTHER EVENTS

Tuesday 2 February - 'Willhlam of Malmesbury as a Historian of the

Irst Crusade’ - a lecture by Professor Rodney Thomson (University

of Tasmania and currently Oxford University). 11 am in Room 229,

Fact :y of Letters, Reading University. (Part of the programme of
> Graduate Centre for Medieval Studies - see also below.)

Friday 16 February - Concert of Medieval Music by the Dragonsfire
Consort - 7.30pm in the recital room of the Music Department of
the University of Reading, 35 Upper Redlands Road, Reading, Berks
RG1 SJE. Tickets £6 (concessions £4) which include light
refresht 2nts (non-alcoholic) can be obtained from Caroline Warner
at 1 e above address; tel. (am only): (01734)-316696. This concert
forms part of the 30th anniversary programme of lectures and
events (1995/6) of the Graduate Centre for Medieval Studies of the
University of Reading. Full details of the Centre's activities are
availe /le from the Director's secretary, Mrs Elizabeth Berry, tel.:
(01734)-318148.

Friday 22 March - 'Monastic Life - the Present Day' - Friends of
Reading Abbey Spring Meeting; 5.45pm, probably in the bbey
Gatehouse but check venue with CSJ office. (The _SJ is affiliated to
the Friends of Reading Abbey.)

9 to 12 April 1996 - 'Anden los que saben y sapen los que andan’
- a congress in Pamplona organised by the Asociacion de Amigos del
Camino de Santiago en Navarra. We now have details of the three
principal days: I: Los fundamentos del amosm ros cus sasewm
culto y peregrinacion a Santiago; EPAN LOS QUE ANDJ

[I: El Camino y la Cultura; II: El ol W : Sk

apel de los Amigos v de la Asociaciones JSEREEIS

mino.
de  Camino ., —_
g vaw\imj‘l.'ikjlw‘.

Members who would like to be sent the

administrative details, ie cost, acCommo- N NS LN
dation, visits etc., when they become SASSSAS - S SS oS

available. should send a s.a.e (g200d size) Baladiiaidiol ol d

to at Quaife, 57 Leopold Road, London Rkt
N2 8BG. JACOHBEO

Asocliocién de Amigos del
Camino de Santiago en Navasro
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May/June Art and Architecture Lectures (University of Reading,
Graduate Centre for Medieval Studies) - all on Thursday afternoons
at 2pm in Room 128 of the Faculty of Letters, followed by tea.

2 May - Brian O'Callaghan (Reading): 'The Rebuilding of
Canterbury Cathedral and the Cult of Thomas Becket':

9 May - Brian O'Callaghan: 'Tewkesbury Abbey: the
Architecture of Heaven and the Despenser Mausoleum.

16 May - Professor Gwyn Meirion-Jones (Reading): 'The
Romanesque Town Houses of Cluny'.

"3 May - Anne Lawrence (Reading): 'Approaches to Medieval
Book Illustration and Design in the Twelfth Century; I: Bibles and
Psalters’.

30 May - Anne Lawr¢ ce (as above); II: 'Saints’ Lives and
Patristic Writings'.

6 June - Dr C “herine Reynolds (London): 'Verbal and
Visual Imagery: Biblical Symbolism’.

13 June - Dr Catherine Reynolds: 'Interpreting Visual
Symbols’.

The University of York's Centre for Medieval Studies has chosen
'Pilgrimage’ as the theme for its 1996 programme. In view of the
interest of the subject the programme is given here in fu = Talks
(free of charge) start at 8.00pm and take place in the Huntingdon
Room, The King's Manor, Exhibition Square, York. All are welcome
to attend. ‘

15 January - Professor J. Michael Rogers (SOAS, University
of London): 'The Pilgrimage to Mecca and its Organisation in
Ottoman Times'.

6 February - David Hunt (University of Durham): "Were
There Christian Pilgrims before Constantine?’.

5 March - Simon Coleman (Courtauld Institute of Art) and
John Elsner (University of Durham): 'Contemporary Pilgrimage and
the Myth of Medievalism'.

7 May - Richard Fletcher (University of York): 'Pilgrimage
and Mission'.

4 June - Roberta Gilchrist (University of East Anglia):
‘Medieval Pilgrimage Comes Home: the Archaeology of Popular
Devotion in Medieval England'. .

25 June - Professor Richard Bradley (University of Reading):
'Pilgrimage in Prehistory? Some Lines of enquiry".
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continent. New members pay a one-off entrance fee of £5. Please
pay by cheque, not credit card, as the latter has added considerably
to the administrative burden. As from receipt of this bulletin, would
you please post your 1996 subscription (if due - see below) to:
Ms Doreen Hansen,
96 Queenswood Gardens,
Wanstead, London E11 3SF.

There will be the usual Membership Secretary collection point at the
AGM to receive 1996 subscriptions. Of great help to the
Confraternity, as well as to the Membership Secretary, in addition to
prompt yearly payments, are payments by Banker's Order or
payment in advance of two, three or four years. There is the added
advantage of covenanting your subscription with a commitment of 4
years (or more) payment. Banker's order and covenant forms will
be available at the AGM.

Label abbreviations To help the many members who kindly pay by
banker's order or in advance, we continue to use the following
abbreviations at the top of each label:

'B' denotes payment by banker's order;

'A9X" denotes the final year covered by your advance
payment. So if your label is marked 'A95" it means that your
subscription is now due for 1996, with payment by one of the
options mentioned above. Admittedly by the time you read this, you
will have probably thrown away (or re-used) your envelope. But we
make a point of updating the Bs and As at each circulation, which
will be early enough in the new year. If there is no B or A at the
top of your envelope, it means that you are not paying by these
means, and we earnestly ask you to consider them as simpler
alternatives to yearly payments. 'H' indicates honorary membership
or an exchange of publications, for which no payment is due.

Changeover help In principle 1996 subscriptions should be paid by
the end of January. In practice, please help in the changeover of
Membership Secretary by making a point of checking whether you
are due to pay your subscription, and if so, paying it as promptly as
possible. Sending out reminders later in the year adds considerably
to the administrative burden.
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Map of St James's Churches in England and Wales

Several years ago we were pleased to exhibit Peter Stanley's map
of st James's churches at the AGM where it was much admired. The
Xunta de Galicia has now reproduced the map in colour on good-

quality paper. A hundred copies will be available at the AGM at a
rice to be announced.

1996 Confraternity Guides

Over the winter our guide editors will be busy updating the CSJ
guides to the Camino Francés, the Camino Mozarabe and the Le Puy
and Vézelay routes. They are most grateful for contributions
already received from 1995 pilgrims, and I would urge any members
who have not yet returned their feedback form or their individual
notes to do so as soon as possible. Contributions should be sent to
the individual editor whose name and address will be found at the
back of each guide.

The Route from Arles to Puente la Remna

Maurice and Marigold Fox have spent much of the last three
months work g on their very detailed (64 pages) and u -to-date
guide to the route from Arles to Puente la Reina. It i1s unlike our
o' er guides in that it gives walkers precise instructions along the
way. which are very necessary in view of the shortcom 1gs of some
of e waymarking. The price i1s yet to be decided but the guide
should be available in early February.

Pilgrims from Plymouth
If you are going on pilgrimage to Spain via Plymouth this year,
whether on foot or to follow the route by car or public transport,
film-maker Mick Catmill of A38 Films would be interested in talking
to you and filming you at various meeting points as part of a
programme about the pilgrimage and its links with the South-West.
Please let me know by mid-February if you are and would like to be
considered. Mick Catmill is particularly interested in peor @ living in
Devon and Cornwall, but he 1s happy to meet others too.
Marion Marples

% ok ok ok ok ok ok X
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Refugio Gaucelmo News

Twenty Thousand Pilgrims ...

To be precise, 20,111 pilgrims have stayed at the Refugio
Gaucelmo from the moment it opened its doors in June 1991 to the
departure of the October 1995 warden, Jim Lenaghan, at the end of
that month. The 1993 Holy Year was the busiest, as was expected,
but 1675 saw over 5000 people spending a night there. Year-on-
year figures are:

1991 (opened mid-June) 1913

1992 2677
¢ 3 (Ano Santo) 6437
1994 4037
1995 5047

20,1 1

A more detailed analysis of the p zrims themselves will be available
at the AGM.

1996 Wardens and Working Party

Thanks to 1e warden volunteers we now have a full rota of
wardens from April to October 1996. We have asked José Ignacio
Diaz (editor of PEREGRINO magazine) for additional Spanish
hospitaleros to help purely in the month of August.

The Spring 1996 working party group is now virtually complete
and we are in the course of booking flights to Santiago.

Winter Visitors

In early December we received an urgent letter from José Ignacio
asking if he could bring a group of former pilgrims to the Refugio to
test out its winter capabilities. We consulted with the Madrilenas,
our ever-helpful next-door neighbours (who are also honorary CSJ
members), who were delighted to open the Refugio for them. They
kindly lit the fires and generally prepared for the group's arrival.
There were nine in the group and they stayed from 6 to 10
December, using the Refugio as a base and visiting various pilgrim
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places during the day. The weather was cold and foggy but
according to Asumpta it was a great success and the group was
pleased and grateful. They left the Refugio in pristine order.

Once again we owe the Madrilefias our grateful thanks for the way
they responded to this request, and for helping to prove that the
Refugio is fit for use in the winter. Asumpta suspects that José
Ignacio will be back with other winter groups.

October 1996 CSJ visit

In turn we are proposing an active study visit for CSJ members,
based at Rabanal, from 19 to 26 October. The theme for the week
will be the Maragateria area (from Astorga to the Cruz de Ferro and
oints south) and 1its traditions. to encompass the pilgrimage,
architecture, plants, landscape, early history and much more. A
highlight will be a day-long visit by mini-bus to the remote Valle del
Silencio (in the Bierzo area just to the west) and its string of
villages, ending at Penalba de Santiago and San Pedro de Montes. A
visit to Astorga on market-day and walks to a number of villages in

e area are also on the programme. Accommodation will be in the

sfugio Gaucelmo (sleeping bag needed), or - with slightly more
comfort - at Chonina's bar or Antonio's new hotel. Some knowledge
of Spanish will definitely enhance the visit as we hope to meet lots of
local people. Costs (variable according to accomm lation) will be
1cluded In the next mailing (Bulletin or newsletter) together with an
application form.

1995 Memories of Rabanal

Two overseas members, Nancy Frey, from California and Richard
Spence, from New Zealand, as warden and pilgrim respectis ly, bo
have happy memories of Rabanal in 1995.

Nancy wrote to wardens' coordinator, Joseph May, in November
as follows:

The two weeks I spent in Rabanal with Johannes Verhoeven
and José Placer were superb. [ thoroughly enjoved ending my
research year in the lovely refuge. Even though it began to get bit
hectic towards the middle of the month. being able to Welcome
pilgrims to the tranquil serenity (and luxurv) of Gaucelmo is a
pr1v1leoe I speak from having worked in six other refuges on the
Way. Of course each refuge is unique and has its own charm and
charac[er but there is something particularly enchanting about
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Rabanal - perhaps it's the love for the Camino carried from so far
that is set in each stone and corner. [ hear the flute and drum of
Maximiliano, I smell the refreshing rain on the steaming roof, I spy
another yellow arrow guiding another pilgrim on his way to our
door. The memories are lovely and bountiful.

Richard Spence arrived in Rabanal early one day in August:

Havir  heard that one of the bars in Rabanal served a special
'sopa del peregrino’ we were disappointed to find that it was off the
menu.  So, having some time to kill until the refuge opened, I
decided to wash my socks. From my pack I took the aluminium
billy I always carry and sought some water for the purpose. Water
js not plentiful in Rabanal - there are two ‘fountains' but both
deliver — mere trick.. - and seeing my with my billy a kind lady
invited me into her house to fill up from her kitchen tap. The water
from this tap, she explained as I filled the billy, was both refreshing
and healthy and she was sure [ would enjoy the flavour. [ hadn't the
heart to tell her I only wanted to wash socks, but the other pilgrims
enjoyed the situation and declared that my sock-washing water was
the true 'sopa del peregrino’. This was my only contribution to
Camino cuisine.

Hospitaleros Voluntarios del Camino de Santiago

This is the title of a 4-page newsletter produced four times a year
by José Ignacio Diaz and his team at PEREGRINO magazine. He
coordinates the wardens for most of the refuges on the Camino in
Spain, runs weekend training courses for new wardens and one or
two end-of-season meetings to plan for the following year. In 1995
no fewer than 207 wardens put in a minimum of a fortnight at one
of the 19 refuges listed, 133 Spaniards and 74 foreigners, including
7 from the UK (not all necessarily at Rabanal, where we have had a
variety of wardens for 1995 (see Bulletin 54 for details)). Six of the
19 refuges were looked after continuously by members of a
particular association, that of Guiptzcoa in Roncesvalles, that of
Vizcaya in Hornillos, that of Valencia in Fromista, that of
Switzerland in Belorado, the Confraternity in Rabanal and phe
Confraternity of Perugia in Puente Fitero. José lgnacio would like
the newletter to reach all wardens, so if you are a past warden and
do not receive copies you are invited to send your name and address
to him at PEREGRINO mazazine, Apartado 60, 26250 Santo
Domingo de la Calzada, La Rioja, Spain.
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The Way as an Inward Journey : an
Anthropological Enquiry into the
Spirituality of Present-day Pilgrims to
Santiago !

Part 1

Barbara Haab .
(Translated by Howard Nelson)

This study com _ wres the structure of initiation rituals and the
experiences of mode... pilgnms, men and women, to Santiago. It
is based both on the author's own experience, and on lengthy
interviews ..ith other pilgnims, between 1987 and 1990. As
distinct from previous ethnographic studies of pilgrime~=, which
have emphasised its social aspect, I set out to interpret the thematic
structure of the inward, spiritual journey experienced by indmvidual
pilgnms in particular geographical places: my hypothesis is that
there is an interaction between the outward gec~—aphical journey
and the pilgnms' inward journeyv. I discuss the methodol ncal
problems relevant to the particular circumstances of this study, and
go on, with reference to a selection of the most important themes
in shamanistic initiation rites, to draw out the comparison with
modern pilgrims' experience of similar themes along the Way. The
study shows that despite differences m the experiences of
individual pilgrims, common themes and places emerge,
supporting the thesis that - for some pilgrims at least - the Way of
St James has a structure similar to that of an initiation ritual. Since
men outnumber women pilgrims by about 2 to 1 I adopt in what
follows, for simplicitv, the masculine form.
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1. Methodological approach

The main thrust of the enquiry is my attempt to identify the
spintual change experienced by modem pilgrims in the course of
their journcy. This raises the question of the most appropriate
methodological approach. Classical ethnography? demands the
least possible intervention on the part of the investigator into the
group under study. As t~~ essay will show, this would not have
suited the conditions of my research. Mere observation is
inadequate for the study of religious experience®: the insights
gamed through the personal experience of the investigator are
themselves important evidence.

There has been, generally speaking, a growing subjectivity in the
anthropological studies of the last 25 years or so. In this new,
more subjective approach, the term "objectivity” has been
redefined, so as to distinguish it from its scien**c or absolute
equivalent. The investi=ator's bias becomes an irreducible
psychological element in the perception and interpretation of the
data®, and it becomes important to allow for that bias. This in turn
demands a deovree of self-knowledge. There is a Spanish proverb
on t°~3 *~ perception:

Nada es verdad
nada es mentira
todo depende

del color del cristal
de aquél que lo mira

[Nothing is true, nothing is false. All depends on the colour of the
crystal you're looking through. ]

And now to my own approach: I walked the Spanish part of the
Way for the first time in 1987, as a pilgrim secking my own
spiritual way. The project for my field research developed out of
my own profound experience of the Way. I began therefore n
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the role of a "complete participant”, which as time went on turned
into that of a "participant observer">. As a "complete participant”,
I am a valid member of the group being studied: I participate in its
behaviour, in this case the pilgrimage, to the same extent as any of
its members. The disadvantage of this approach lies in a certain
narrowing of my field of view, since my attention is focussed
primarily on my own experience, and I observe the action of the
pilgrimage mainfy in its effect upon myself. There are however
two main advantages:

1. As a participant, I do not disturb the course of events,
where the presence of a mere observer would be bound to
alter them®.

2. As a participant, I ~uned a sense of the depth of the
religious event, which far exceeded anything I could have
grasped as an observer. Nevertheless, this depth of
understanding is gained, as already indicated, at the cost of
a more comprehensive view’. It was, in sum, a case of
depth rather than breadth.

My next step was to analyse my own experience during my first
pilgnimage. From this resulted my onigmal research hypothesis,
namely that the pilgrimage to Santiago can be regarded as a
process of spiritual transformation, and that the structure of the
experience follows a similar scheme to the descriptions in the
ethnographic literature of initiation ceremonies. To test this
theory, I walked the Way a second time. I also began to question
my fellow pilgrims. I thus moved from the role of "complete
participant” to that of "participant observer".

There then followed a stay at Rabanal del Camino. I gained a
great breadth of information, but only a few conversations went
into the spirituality of the pilgrims in any depth. I had a clear sense
that there was a greater gap between myself and the pilgrims than
there had been previously, when I was one of them. It made tt

—18-



harder, in some cases, to hold profound conversations with
pilgrims. It became very evident how much not only I and my
stance as a researcher, but also the role that I had taken on.
influenced the nature of our exchanges. As a pilgrim I had
unambiguous and easy access to the deeply personal stories of
other pilgrims. As a participant observer, on the other hand, I was
able to adopt a wider viewpoint 8. Moreover, I leamed from this
to see the pilgrims from the point of view of the local inhabitants,
and to understand the occasional breakdowns in communication
between pilgrims and locals.

In order to gamn mmformation about the spiritual content of the
pilgrimage, I find five types of approach useful, although each has
its advantages and disadvantages”:

1. Takir~ part in the pil-image as a "complete participant”,
with the focus on one's own spiritual development.

2. Taking part as a "participant observer”. 1 have already
touched upon some of the advantages and disadvantages of
these two approaches. A further disadvantage of the
second is the fact that, walking the Way oneself, one
comes into contact only with the hmited number of fellow-
pilgrims whose pace matches one's own.

3. Stayving put as a "participant observer” at a single pomt on
the Way. This increases one's distance from the pilgrims,
but broadens one's perspective. At the same time, contacts
are rather chancy - not all pilgrims are willing to delay, and
one cannot talk with all of them at once.

4. Stationing onesclf as a "participant observer” at the end of

the Way. I am thinking of doing this at a later stage in my
research.
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5. Making personal contact with pilgrims after their retum
home. It has emerged in the course of my rescarch that
many pilgrims only really come to appreciate the
significance of their journey some time after their return.
So pilgrims who were on the Way for the second or third
time were better able to talk about it than "newcomers".

One of the difficulties in collecting information from former
pilgrims is their wide geographic dispersal, which in practice only
allows contact by letter. Most of them, however, are less ready for
this than they are for conversation. Further, 1t emerged that the
value of contacts by letter depended on the depth of the earlier
personal contact, which naturally reduced the field.

Given the focus of my research, 1 considered it impracticable to
adopt quantitative methods. The danger of misinterpreting
religious terms, in particular, is too great, for present-day Santiago
pilgrims cannot be fitted into any single category. Their religious
and social backgrounds, and thus the actual significance they
attach to such terms, are very different; they reveal a great plurality
of personal and rehgious ideas, and ways of looking at the
world!0. Moreover, I believe that only in conversation with an
mterviewer who is herself personally involved can something so
intimate as the content of a spiritual journey be revealed.

2. Previous anthrepological research on pilgrimage

Victor Tumner's research was the first and remains the most
important contribution to the anthropological study of pilgrimage,
providing the foundation for almost all further enquiry. Tumer
compares the process of pilgrimage with van Gennep's tri-partite
structure of imuation rtes, beginning with separation from
evervday life, followed bv a liminal or transitional phase, and a
final phase of reintegration. Tumer concentrates on the liminal
phase.  Particular types of liminality, which occur dunng
pilgrimage, give 1nise to an existential or spontaneous
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"communitas”, n which many of the structures of everyday life
are suspended in favour of a fellowship among equals!!.

Closer examination of various pilgrimages shows however that
such "communitas” is often closer to an ideal than to reality, and
that social constraints are not overcome in every case!2. It seems
to me that in general "communitas” holds good for the longer
pilgrimages rather than for the shorter (in both distance and time)
and more local pilgrimages. In the latter, in my experience, the
existing social structure is strengthened rather than suspended.
Therefore it seems to me necessary to distinguish between these
two fundamentally different types of pilgrimage, something which
is not done, however, by all authors.

So to what extent is the concept of "communitas” valid for the
Santiago pilgrimage? In general it can be said that it is
experienced by some pilgrims and not by others, and indeed more
strongly by we""ing pilgrims than by those who cycle or who go by
car. Walking pilgrims often mention a sense of community which
sometimes goes beyond the company of contemporary pilgrims, to
embrace the r*ynms of the past. There is particularly wide
variation among the pilgrim groups, other than one's own, to
which this sense of community extends.

In large groups of walking pilgnms, there is a strong tendency to
regard one's own group as the "communitas”, and to a greater or
lesser extent to exclude others!3. This is therefore better classified
as an ideological than an existential "communitas™*. In smaller
groups, or for solitary pilgrims, a sort of existential "communitas”
arises most often among those with a similar pace, and who keep
meeting cach other along the Way. This can, and in keeping with
Tumer's concept, develop into life-long friendship. The sense of
community can often extend to all others who are walking the
Way, even if one does not know them. Only rarely however docs

this embrace cycling pilerims and those in cars, because they are
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seen by many walking pilgrims as "less vahd”, for not having taken
upon themselves the full rigour of the Way.

Clearly then the idea of "commumitas” does not have the same
meaning for all Santiago pilgnims. Various sub-groups develop,
seeking more or less strongly to distinguish themselves from each
other.

Pilgrimage experienced as the antithesis of the social structure of
everyday life can also transform structured, institutionalised, belief,
"Wallfahrt und Pilgerschaft konnen als Medium subversiver
Frommigkeit dienen, durch die der Einzelne allein oder in der
Gruppe sich dem Druck der Kirche ... entzicht und so mit Gott
allein spricht ... " ["Pilgrimage can be the medium for a subversive
piety, through which the individual, alone or in a group, escapes
from the pressure of the Church ... and speaks alone with God
..."]113. "The power of people to manipulate certain ima~=s to give
them renewed meaning, to encompass shifts of meaning, to
revitalize, to transform, is truly impressive."!® Feinberg considers
such changes, as they relate to the Santiago pilgrimage, primarily
as impulses to personal renewal among intellectuals, and less as a
revitalisation of society as a whole. It seems to me however that
after so few years of the revival of the Santiago pilgrimage, no
meaningful assertions as to its transforming effect on society as a
whole can yet be made. Further, the question of pilgrimage and its
effect on behef-structures ought to be addressed in the wider
context of changes in present-day religious and social ideas. If the
Way to Santiago really is a journey of spiritual transformation, it
must almost of necessity have its effect on society.

3. Research emphases, and associated questions and problems
My research interest lies in the area of spiritual transformation, in

the comparison between the outer geographical journey and the
mward jourmey made by the pilgrim, and in the nature of any
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possible relationship between them.  Various questions and
problems are connected with this.

First there is the question of what is meant by spiritual
transformation. Here one comes up against the most vared
notions, not only among the pilgrims themselves, but also among
different researchers. It general it can be said that to accomplish a
journey means, in a certain sense, to transcend something. One
steps beyond (‘transcendere’) the limited world of the known and
the familiar. Pilgnims vary though in perceiving this transcendence
as having a profane or a sacred quality, and in the extent to which
a genuine transformation of their being is associated with it.
Moreover, pilgrims’ expenience can have profane and sacred
qualities at one and the same time, and the shifts between the two
can be flmd. For example: one pilgnm answered my question as
to whether anything had changed for him on the Way, Ja, ich
habe 11 Kg an Gewicht verloren ["Yes, I've lost nearly two
stone."] - a thoroughly profane reply. (Here and elsewhere in this
essay italicised quotations without further attribution are verbatim
quotations - all of which are given in their original language - from

pilgnims, whose identity I prefer not to reveal.) But he immediately
added that this physical loss of weight had been associated with
great psychic and spiritual changes. For him, losing excess weight
had led to the realisation of dem, was wirklich wichtig ist im
Leben: ["what 1s really important in life"].

I have often talked with pilgrims who did not feel their own
experience to be 'spiritual’ or 'religious'. This applied particularly
to those pilgrims who either could not or did not want to place
themselves in a specific religious category - e.g. as Catholics - and
regarded such concepts as valid only within such categories.
Nevertheless they had, at an emotional level, been profoundly
affected, an experience which to my mind has an unequivocally
sacral quality. Here however I come up against the limits of what
can be expressed in words. Any attempt to order the NUMinous
according to conceptual categories loses something of its essence.
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All the concepts and means of expression available to us belong to
everyday reality, and can on that account reflect only indirectly
and partially the realities which lie beyond it!”.

Furthermore, it has become apparent in the course of my research
that many pilgrims have experiences on the emotional level which
arc entircly of a sacral quality, but which are only indirectly
perceptible in conversation. Only a few are in a position to
express such experiences directly in words. So it is not at all clear
how many pilgrims consciously walk and expenence the Way as a
spiritual journey, and vyet are simply unable, or unwilling, to
express it in words. Or, as a French pilgnm put it: J'ai rencontré
des gens qui marchent et des gens qui démarchent. Mais j'ai
rencontré surtout des gens qui étaient en pleine démarche
spirituelle méme s'ils ne le disaient pas [a play on words which it
is difficult to translate. Aarcher means to walk in the physical
sense, démarcher means rather to travel in a metaphorical sense,
to be on a voyage of inner development. A rough translation
would be: "I met people who were walkmg and people who were
on a journgy. But mainly I met people who were fully involved in
the spiritual journey, even if they didn't say so”].

For me as a researcher this inability or unwillingness to put things
into words is one of my most fundamental obstacles, since I need
to describe things in words. Another difficulty, quite simply, is
how to approach questions which are so profoundly personal; I am
in no doubt that much depends on the degree of empathy between
interviewer and pilgrim. This is a further factor contributing to the
difhculty of expressing this subject in statisticalty valid terms.
Also, pilgrims are in most cases uninterested in writing detailed
accounts of their spiritual experiences for the benefit of others!®.

So far we have left open the definition of the word ‘spiritual’. It
should however have become clear from the foregoing discussion
that it mnvolves profound personal experience of the holy, 'entry
into the Kingdom of God', and the sense of man becoming one
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with God. Such inner experience transforms all one's dealings
with the world. Such a voyage of change can last a lifetime. For
some pilgrims the Way to Compostella is equivalent to the first
step on such a journey. It follows that the inner journey stops
neither in the Cathedral in Santiago, nor at Finisterre. These
places where, physically, one tumns round, are merely a symbol
and a help towards the accomplishment of the inner turning round.
Many never leave the Way to Santiago. It is a Way gui nous attire
fant car ROUS SAVOns que nous n'en finirons jamais de le
parcourir  ["which attracts us so strongly because we know we
shall never reach its end"]. And der Weg setzt sich fort in denen,
die, durch uns angeregt, sich selbst auf den Weg gemacht haben
["the Way continues m those who, inspired by us, set out on it
themselves" }.

A further difficulty in the research is the question of just where the
Way begins as a spiritual journey for those who experience it as
such. Once z~un, the expenience of different pilgnms is highly
varied. For some, who have prepared themselves for it with either
inward or outward nitual, it begins as soon as they leave home.
Others set out on the Way as tourists, becoming pilgrims only as
they go along. And yet a third group do the Way simply as
tourists, and only become aware of an inner change some time -
often years - after their return home. These are then often
impelled to walk the Way a second time, treating it this time

consciously as a spiritual journey!®

So where does the spiritual journey begin? Does it only begin at
the point where the majority of pilgrims become more clearly
conscious of it? Or actually earlier? Because the point at which
the beginning of the spiritual journey is experienced, in relation to
the physical Way, varies so greatly, I decided to focus my rescarch
on the physical Way and its relationship with pilgrims’ personal
experiences. I also confined myself to the Spanish section of the
Way, which nowadays is walked by the greatest number of
pilerims, and so lends itself most readily to empirical enquiry.
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Besides this, it appears that the Pyrences represent not only an
important geographical transition, but that, bound up with this, an
intensification occurs here, both of expenience and of
consciousness, in pilgrims who come from further afield.

I have put forward the argument that for some pilgrims the Way to
Santiago is to be equated with an inner transformation, towards
transcendence, towards becoming one with the holy. Various
external factors support this theme: for example, the fact that the
Spanish section of the Way runs from east to west, and thus
follows the course of the sun. The west, because of this, is
symbolically associated with the themes of death and rebirth.
Death means a transition to another state of being, mto another
world. So also the entrance to the other world lies in the west.

We could also cite the Codex Calixtinus, which says that the
pilegrimage leads "ad limina neati Jacobi": the en., hasis therefore
is on the threshold. From a symbolic point of view, the threshold
marks the passage from the external and the profane to the internal
and the sacred. It symbolises also separation, and the possibility of
unification?®. As to what lies beyond the threshold, and how one
manages to cross 1t, the text is silent. The Way leads zo, not over
the threshold. The earthly, external Way, described in the pilgrim
guide, cannot go beyond the threshold.

In the Middle Ages Jerusalem was regarded as the centre, the
navel of the world, and Santiago, by contrast, as its end?!. The
end of this world, the matenial world, can at the same time be seen
as the threshold of the other world, or of other worlds. To cross
this threshold, the walls which contain the soul within the bodv
must be broken down. So a French pilgrim song runs:

Avant que je m'en aille
il faut penser a moi

je romprai la muraille
qui me retient en moi?,
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["Before I set off, I must think about myself. TTl break down the
wall which holds me in myself." |

When pilgrims commits themselves to the Way, they are breaking
new ground, and at the same time breaking down their own
barriers, opening themselves up.

Most pilgnims reach their limits on the Way - some manage to go
beyond them. The route to such a point passes through hardship,
self-doubt, insecurity, and the threat of the unknown, which
gradually develop into confidence. Most of all I learned to trust
events. To an increasing extent one has das Gefiihi, dass der Weg
einen fithrt. Man marschiert, tief in sich versunken und ohne auf
den Weg achten zu miissen ["the feeling that the Way is leading
you on. You walk, sunk deep into yoursc™ not needing to take
notice of the path"].

Many thir~s can contribute to the loss of confidence which
pilgnims experience as a result of that initial breaking down of the
barmiers, and once ags~, there are mdividual differences in
perception. For some, it is the chaos in Spanish bars, or the
general lack of order in Spanish affairs, which so upset the familiar
patterns. For others, it is fear of the ever-present dogs, or the fear
of being exposed to the weather, without the protection of the
fam*“ar roof over one's head. The Way has trials in store for
everyone: each pilgnm's experience, depending on therr
background and personality, 1s different, and each recounts that
experience in a didferent way.

People open themselves up, not only to the holy, but also, more
than before, to other people. For many pilgrims, it is this ease of
encounter with others which, more than anything else, makes for
the fascination of the Way. The pilgrim is not detached from
other people, rather he is highly dependent on them. The theme
of dependence appears in the miracle of the cock and the hen, or

in French /a légende du pendu-dépendu. The hanged man is
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unhanged because of his dependence, above all, on God. The
Way teaches the pilgnm both to become dependent and to accept
that dependence.

Opening oneself up to the holy has in its turn an effect on one's
behaviour towards other people: [ also learned how to give,
freely, without expecting anvthing in return. After the walk I had
repeated experiences of great upflowings of love. Pilgrimage thus
gives tangible expression both to the individual's other-worldly
impulse and to his incorporation into a loving community?3.

The pilgrim arrives - partly as a result of the regular rythm of his
walking - at a condition where the boundaries of the self are laid
open?4.  "In der H_abe an das zelbewusste Schreiten im
Irdischen und iiber das Irdische hinaus wird die heilige und
heilende Stitte der Gnade und der Ort des Heiles wie die
Gotteserkenntnis erreicht."?> “Der Schock der Fremde, ... die
Plagen und Schrecken des Weges erschiittern dieses Leibgehause
und entleeren es von dem Druck der eingefleischten Ordnungen,
so dass es sich am heiligen Ort mit heiliger und heilender Kraft zu
fiillen vermag."?® Pilgrimage is "cleansing the doors of
erception. "2’

One's own body is therefore not just an obstacle, not a mere shell
that has to be broken out of: it is at the same time the instrument
or vehicle by means of which one reaches transcendence. Real life
in this world 1s both a condition of and a hindrance to the journey
to the other world. L 'Evargile. on le retrouve en soignant le soir
ses pieds meurtris d'ampoules ["You discover the Gospel while
you tend vour feet, tormented with blisters, in the evemng"].
Pilgrimage is mit den Fiissen beten ["praying with one's feet"].
Fundamental things like the rhvthms of walking and breathing, like
cating, resting, and tending one's feet, become central. And from
this there grows an enracinement en un ici et maintenant ["a
sense of being rooted in the here and now"].
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The geographical surroundings, the landscape through which he
passes, can be regarded as a further factor in the process of the
pilgrim's inner transformation. The landscape is not only the
concrete expression of the meaning of the pilgrimage, but also the
source and focus of religious experience?®. The multi-faceted
relationship between people and holy places is nevertheless little
studied, in particular as regards the influence of numinous

forces?®.

In sum we can say that the pilgrim passes through phases of
insecurity, trial, and confusion before the opposites flow together
again and fuse him mto wholeness. The Camino is a process
which can enable a person’s psychic barriers to weaken so that
reality can filter through.

[Part 2 of this article will be published in the next issue of the
Bulletin. ]

! This essay first appeared in Symbolik von Weg und Reise, hrsg. Paul Michel
Verlag Peter Lang AG, Bern, 1992 (Schriften zur Symbolforschung, Band 8),
pp. 137-162, and later in nos. 13 and 14 of Stermenweg, the journal of the
Deutsche Sankt Jakobusgesellschaft. It was wntten m 1990 as an overview of
the field research conducted by the author, a cultural anthropologist (see brief
biography, p.324 up to that point. Since the Santiago pilgnmage is continually
evolving, and since the number of pilgrims has greatly increased since then, a
number of the facts reported here have changed. The Confratermity is deeply
grateful to the Verlag Peter Lang for copynght permission, and to Barbara
Haab, both for allowing us to make this translation, and for her help dunng 1ts
preparation.

2 See for example B. MALINOWSKL in: Gerhard V. KUTZSCHENBACH,
Feldforschung als subjektiver Prozess, ein handlungstheoretischer Beitrag zu
seiner Analyse und Systematisierung [Ficld research as a subjective process, a
transaction-theory contnbution to its analysis and systematisationj, Berln,
1982, p. 6.
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3 On this point see William JAMES, The varieties of religious experience
(1907), and Rudolf OTTO, Das Heilige, Uber das Irrationale in der Idee des
Gottlichen und sein Verhdltnis zum Rationalen [The sacred: the irrational in
the 1dea of the divine, and its relationship with the rational], 1917, reprint
Miinchen, 1987.

4 See V. KUTZSCHENBACH (as note 2), p. 91.

5 Participant observation is the principal method of ethnographic fieldwork.
Several vaneties of participation are distinguished , the most mmportant being:
1. "complete participant”, 2. "participant as observer”, 3. "observer as
participant”, and 4. "complete observer”. Cf. on this pomt JUNKER n
V.KUTZSCHENBACH (as note 2), p. 126 ff.

6 Cf here the "North Dakota model” particularly well-known in Amencan
"cultural anthropology”: the observer is always part of the process that he 1s
observing. The more fully he takes part in the behaviour of the group he is
studying, the less he alters it.

7 Cf Walter ANDRIT ZKY, "Zur hellenschen Funktion des Wallfahrtswesens,
Mit Ergebnissen einer teilnehmenden Beobachtung « - Priimer
Echternachwallfahrt”" [On the healing function of pilgnmage, with the results of
participant observation of the pilgrimage from Priim to Echtemach], i
Curare, Zeitschrift fitr Ethnomedizin, 12, 1989, no. 3/4, p. 217. "... in 1esearch
mto ethno-therapy, personal expenence has an important role to play, since the
holistic character of the process 1s more truly reflected than when an a priori-
determined system of categories is apphed.”

8 Cf JUNKER, in V.KUTZSCHEBACH (as note 2), p. 126.

9 Cf Ellen FEINBERG, Strangers and pilgrims on the Camino de Santiago:
the perpetuation and recreation of meaningful performance, Dissertation,
Prnceton University, 1985, p. 11. Feinberg adopted in her research the
methods which I here include as nos. 2, 3, and 4.

10 Feinberg tned to work with questionnaires. Her questions were framed
more generally than mine. She had to recognise, in the end, that because of the
complexity of the subject, no valid statistical data had been gained.

1 Victor TURNER, "Symbols and social experience in religious ntual”, m:
Studia Missionalia 23, 1974, pp. 1-21. Also "Pilgrimage and communitas", in
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Studia Missionalia 23, 1974, pp. 305-327, and "Vanations on a theme of
luninality”, in: S. MOORE/B. MYERHOFF (Eds.), Secular ritual, Amsterdam
1977, pp. 36-52. See also: Victor and Edith TURNER, Image and pilgrimage
in Christian culture, anthropological perspectives, New York 1978.

12 of TURNER 1974 (as note 11, p. 314). See also: Robert H. STODDARD,
Charactenstics of Buddhist pilgrimages in Sri Lanka, in: Geographia
Religionum 4, Pilgnmage in world religions, Berlin 1988, p. 111; and Barbra
Nimri AZIZ, A pilgrimage to Amarnath - the Hindus' search for immortality, in:
Kailash, A Journal of Himalayan Studies, 9, 1982, no. 2/3.

I3 Cf also FEINBERG 1985 (as note 9), pp. 329-330.

14 ¢f TURNER 1974 (as note 11), p. 325: an 1deological communitas is one
that bases itself on the remembered attributes of the experience of
"communitas"” in drawing up a design for social reform.

15 Lenz and Ruth KRISS-RETTENBECK, Homo viator - Ideen und
Wirklichkeit, in: L. KRISS-RETTENBECK/G. MOHLER (EDS), Wallfahrt
kennt keine Grenzen, Themen zu eine Ausstellung des Bayerischen
Nationalmuseums und des Adalbert Stifter Vereins [Pilgnmage knows no
frontiers, essays to accompany an exhibition ...}, Miinchen/Ziirich 1984, p. 18.

16 FEINBERG 1985 (as note 9), p. 339,

17¢f 0110 (as note 3), pp. 81, 88.

I8 cf Hiroshi TANAKA, On the geographic study of pilgrimage places, in
Geographia Religionum 4, Pilgrimage in World Religions, Berlin 1988, p. 35.
Also AZ17 1984 (as note 12) and V. and E. TURNER 1978 (as note 11).

19 These and the following remarks are based on lengthy but informal
conversations with pilgrnims between 1987 and 1990.

20 jean CHEVALIER/Alain GHEERBRANT, Dictionnaire des symboles,
Paris, 9th ed, 1989, p. 880.

21 Gunter LANCZOWSKI, Die heilige Reise, auf den Wegen von Gottern
und Menschen [The sacred journey: on the ways of gods and men], Freiburg
1982, p. 122.

22 From the "Chanson du devoir des pélerins”, in: Pedro ECHEVARRIA
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BRAVO, Cancionero de los peregrinos de Santiago, Repnint Madnd 1971, p.
30.

23 KRISS-RETTENBECK 1984 (as note 15), p. 18.
24 Cf. ANDRITZKY 1989 (as note 7), pp. 214-216.

25 "By surrenderning to the rhythm of one's steps, on and across this earth, one
amves at holy and healing states of grace, the place of salvation, and a
knowledge of God.” KRISS-RETTENBECK 1984 (as note 16), p. 12

26 *The shock of strange experiences ... the troubles and terrors of the Way,
shake the house of the body, emptying it of the traces of familiar routines, so
that, when 1t comes to the holy place, it may be filled with holy and healing
power.” KRISS-RETTENBECK 1984 {as note 15), p. 14.

27 V. and E. TURNER 1978 (as note 11}, p. 1.
I8 TANAKA 1978 (as note 18), p. 30.

29 A possible starting point for research in this area might be geomancy. See
for example Nigel Pennick, Sacred earth, 1985 [Translated s: Einst war uns
die Erde heilig, die Lehre von den Erdkrdftenn und Erdstrc  en, Zirch, 19¢. .
Also M.L. METTLER, Ammosphdrische Reizstreifen, das AMass-System
antiker Volker [Lines of force, the measurement system of antique cultures],
Zinch, 1986; and Blanche MERZ, Orte der Kraft, wenig | annte kosmo-
terrestrische Energien [Places of power, httle-known cosmic and terresinal
energies], Chardonne, 1984. Ay
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A View from the Bridge:
Reflections of a Serial Pilgrim

John Revell

In what must be recognised as one of the longest pilgrimages of
modern times Patrick Leigh Fermor, ever one of my favourite travel
writers, set out in December 1933 to walk from London to
Constantinople. At the end of the first volume of his yet-to-be-
completed trilogy his readers find themselves on Easter Eve of 1934
reflecting above the waters of the Danube on a bridge connecting
what is now the Slovakian town of Stirovo and the episcopal city of
Esztergom on the Hungarian side. The Maria Valéria bridge was
destroyed during the Second World War and has never been rebuilt,
but a ferry now runs between the two Danube shores mainly to
provide a link for the ethnic Hungarians who live on the Slovak side
of the river. The border crossing has never been given international
status although policy may have changed since Slovakia became
independent from the Czech Republic. 1 strayed that way in 1992
before the partition, and my inability to make the river crossing
necessitated spending a further (not unwelcome) night in Esztergom
while I reconsidered my onward progress.

In much the same way as the earlier Patrick Leigh Fermor in eastern
Europe, I too found myself bridge-bound in France in the autumn of
1993. I was in Cahors in the Lot valley and I had walked the GR65
from Le Puy. The original idea for the journey came from a
publication handed out by the French Tourist Office which contained
an article written by Rob Neillands on the way of Saint James in the
Midi. At that time I was not a member of the Contraternity and at
the outset the walk was for me like any other long-distance walk I
had ever done. Advance planning failed to take into account the
wide beauties of the Aubrac or the majesty of Conques - or indeed
of the spell cast by the River Lot from the time I first encountered
it at Saint-Come-d'Olt. It became over many days a fluild and
flexible friend, and when at journey's end [ crossed the Pont
Valentré in Cahors I found that somewhere along the way my
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become 'the Way'), I am suspended in time and place on a new
bridge - this time a graceful, high-arched structure spanning the
Gave d'Oloron just outside Navarrenx. Between Cahors and
Navarrenx are memories of exhilarating pilgrim company set against
a backdrop varying from the 'pigeonniers’ of the Quercy to the
waving grain fields of Gascony.

How long will be the waiting time on this bridge? The other
pilgrims with whom I shared the Way have gone on to Saint-Jean-
Pied-de-Port, to Compostella and to Finisterre. There is time for
thought on this bridge - the Porte Saint-Antoine above me, the
encircling walls of the small town before me - and within the walls
the house of the hospitable 'curé'of Navarrenx. Six kilometres
further on lies the River Saison and the start of the Basque region.
Sixty kilometres further on is the beginning of the mountain pass
which will lead to Roncesvalles. The Pyrenees beckon and they
cannot be denied because 1 have seen them framed enticingly through
the windows of the priest's house in Arthez-de-Béarn. A fellow
Confraternity member has told me that the real feeling of pilgrimage
comes only when you reach Spain. What - I think about that
statement as I hr~>r here on my brdige with weeks of F1 1
encounters behind me?

It is the lot of the pilgrim to be ever seeking, ever moving o
Bridges are suitable stopping places, but the shadow of past pilgrims
has gone before. As Patrick Leigh Fermor says at the end of A
Time of Gifts: '... 1 hastened to follow. 1 didn't want to be late'.

X X % % X X X X%
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The 'Fundacion del Santo Milagro’
de O Cebreiro’

Every pilgrim to Compostella will recall the tiny village of O
Cebreiro, the first halt in Galicia, as a high point of his or her
pilgrimage. For a thousand years O Cebreiro has been an
unforgettable landmark on the Way of St James. A place, like a
person, can have a vocation. O Cebreiro’s is, and has always been,
to serve pilgrims on their way to Compostella.  For this the
Sanctuary was built on this windswept mountain pass by Cluniac
monks in the 10th century. Ever since, its pre-Romanesque church
of Sant Maria la Real, with its relics of the Holy Miracle, has been a
place of profound spiritual inspiration for countless pilgrims, and its
ancient hospital - today the Hospederia San Giraldo de Aurillac - has
offered them a warm welcome. iue restoration of these historic
buildings carried out during the 1960s by the late D. Elias Valifa
Sampedro - priest of O Cebreiro and one of the great promoters of
the pilgrimage in our day - affirmed this vocation of service to
pilgrims.

The Sanctuary's fame Is as international as the pilgrin 3e to

ompostella 1._2If; there is no shrine on the Camino, after Santiago,
that is so well known in the rest of Europe. In recognition of its
role in the history of the pilgrimage through the centuries, a new
private charity, the Fundacion del Santo Milagro de O Cebreiro, has
been established.  Its aims are threefold: to preser : and maintain
the fabric of this historic complex of buildings; to enhance their
role in the context of the modern-day pilgrimage; and to promote
and extend the attention offered to pilgrims in O Cebreiro.

The Foundation, which is registered in O Cebreiro (Lugo), is totally
independent of any official organisation and of any other association,
public or private. It will be administered by an international
committee formed by:

Professor Paolo Caucci von Saucken, President, Centro di
Studi Compostellani (Italy) — Chairman;

Dr  Robert Plotz, President, Deutsche Sanktjakobus
Gesellschaft e. V. (Germany) - Vice-Chairman;
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D. Angel Fernandez de Aranguiz de Otazu (Spain) -
Treasurer;

Fernando Imaz Marroquin, Chairman, Amigos del Camino de
Santiago de Guipuzcoa (Spain) - Legal Counsel

Laurie Dennett, Chairman, Confraternity of Saint James
(Great Britain) - Secretary .

The Committee's first objective is to raise £50,000, of which a
portion will be dedicated to urgent repairs - renewing the church
roof, and re-pointing the exterior walls of the church, the
'hospederia’ and the wall surrounding the complex. Another part
will be spent on providing facilities for pilgrims: of the many forms
these might take, two are likely to be simple accommodation
attended by a voluntary 'hospitalero’, for those wishing to make the
journey as the traditional spiritual exercise, and a study centre based
on the books gathered together by the late D. Elias V-'lia, and
augmented by more recently pu’’ished works on jacobean subjects.
Fir-"y the rem~r- 2r will go to establish a nking fund -zainst
future projects and the main' 1ance of the site.

In the hope of realizing these objectives, our appeal is directed to the
pilgrims of Europe for wl se spiritual and physical well-being the
Sanctuary of O Cebreiro was originally built, and rebuilt in our day.
We hope you will respond generously, and we will be deeply gratefu
for any donation large or small. Please make cheques payable to La
Fundacion del Santo Milagro de O Cebreiro and send them to the
Banco Exterior Internacional SA, 1 Great Tower Street, London
EC3R 5AH, under the reference: 010 400 560 8030 0385 146
(Lugo). Members and friends living in Spain can make donatiol

directly to that account number at the Banco Exterior, Rua da Raina
23, Lugo. Members living outside the UK and Spain wishing to
contribute can either send fsterling cheques to the Great Tower
Street, London, address above, or, in their own currency to any
branch of the Banco Exterior there may be in their own country.
The reference number given is valid for all countries.

T £ *r ¥ T X X X ¥ X X%
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The Shobdon Arches Trust

The Shobdon Arches Trust, to which reference was made in Bulletin
54, was founded recently, in Herefordshire, to preserve and protect
the Arches and to educate the public in their history and
architecture. We are grateful to John Andrews, ARIBA. Hon.
Secretary of the Trust, for providing us with detailed information
about its objectives and their implementation.

Briefly, the Trust has two aims: 'to secure the preservation and
protection for the public benefit of the Shobdon (Romanesque)
Arches, and to educate the public in the history and architecture of
the Shobdon Arches'. Confraternity members will be aware that the
Arches form a scheduled ancient monument, and that they are also a
grade 2* listed building; their importance in the development of the
Herefor shire school of Romanesque sculpture has been widely
publicised by Professor George Zarnecki and, to a lesser extent, by
J.G. Hi iby, a ast president of the Woolhope Naturalists' Fiel "
v and author of several books on Leominster and Ledbury.

Plans for Shobdon

The Trust intends to fulfil these objects in three ways. Firstly we
are lanning works of stabilisation to the existing structure.
Secondly, we aim to place a protective structure ver the Arches
with the aim of preve ting further damage by the elements an the
public. The structure will need to be of high iality in terms of
design, so that the Arches and the listed landscape are enhanced; it
will need to be of high technical quality so that the new environment
created by the enclosure is beneficial to the structure, with particular
care being taken to ensure that it does not create new conditions
which will themselves cause another deterioration, such as the
increased thermal movement in the masonry which might come about
if the Arches were covered with a glass structure. A 1 thirdly, we
are planning to put in place an educational Romanesque Trail, with a
resource centre at Shobdon. The Trail would include the major
Romanesque sites in Herefordshire, and it would be publicised in this
country, Europe. the United States and, possibly. the Far East.
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Santiago de Compostela - European City
of Culture in 20007

The city of Santiago de Compostela has been energetically promoting
its candidature for the honour of being designated European City of
Culture in the landmark vear of AD 2000.* Also candidates were, in
alphabetical order, Avignon, Bergen, Bologna, Brussels, Cracow,
Helsinki, Prague and Reykjavik. The European Ministers of Culture
recently decided to keep everyone happy by declaring all 9 cities,
including Santiago, to be European Cities of Culture in the year
2000.

In their publicity, Compostela 2000, Santiago seemed to have a
particularly stror claim in that all the other cities, from Reykjavik
to Bologna via Cracow, were shown to be on the way to Santiago. A
paragraph about a pilgrim from Bergen who made his pilgrimage in
trying circumstances (Compostela 7700 p.83) gives the flavour of
the publicity material:

'"There are reports of travellers to Compostela in Bergen from
the 12th century onwards, such as Erik Marvardsen, a Danish man
living in Norway, who killed his uncle and was condemned by the
bishop to go on a pilgrimage to Compos a with his hands and feet
tied, without being able to ask for zlp and only accepting that which
was offered to him during the journey. Bergen was an important
stopover between Iceland and Norway and was an important point on
the sea route to Compostela.’

It will be interesting to see how 2000 is divided up between the 9
European Cities of Culture - 40 days each perhaps? - but however
this is done Santiago's ambitious programme will be a worthy
successor to the 1999 Holy Year that precedes it. If it encourages
tourism to the city in 2000, thus leaving 1999 for true pilgrims, that
will indeed be a bonus.

* The editor asks that members do not write to her about when the third
millennium actually begins.
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cent, the highest proportions were 83.54 per cent, recorded in 1989
(when Pope John Paul II visited Santiago), and 65.58 per cent in the
Holy Year of 1993. As a further annual average 34 percent of
Compostela recipients claim to be motivated by religious/cultural
reasons, spiritual factors appear paramount. However, given the
circumstances and provenance of its collection, and the vagueness of
the classifications, this data must be regarded with some suspicion,
reflecting in part, perhaps, the general tendency of survey
respondents to give answers congruent with their perceptions of the
questioner's expectations.

By far the greatest proportion of pilgrims - in excess of 70 per cent
- In any one year are Spanish. The Holy Year of 1993 was an
exception to this rule, the home proportion reaching 95 percent.
Although most regions of Spain contribute some pilgrims the great
majority tend to come from Madrid and the northern regions of
Castile-Leon, Galicia itself, Catalonia, and Euzkadi, together w
Valencia. Most remaining pilgrims are citizens of other Europ
Union countries, the five most important in 1994, for example,
being Germany, France, Belgium, Netherlands and Italy.
religious/spiritual motive is strongest among pilgrims from Ite
Germany and France and weakest in Br sh and Dutch p zrims.
Spanish  pilgrims are more evenly divided between the
religious/spiritual and religious/cultural classifications.

The Compostela data shows that the pilgrimage is Increasing in
importance, although it is a highly seasonal activity, a pattern that is
an important constraint on the provision of facilities for pilgrims
along the route. With the exception of 1993, recipients of
Compostelas are still relatively few and - in gross numbers -
predominantly  Spanish. However, the number, if not the
proportion, of pilgrims from other EU countries is rising, while
many more people travel to Santiago by car and coach. Together
with the investments made by the regional governments and the EU
this suggests that the Camino Francés does possess the potential to
fulfil its role as a symbol of European cultural unity. The data on
motivations, however, is probably less satisfactory. The answers to
the question - why do people walk or cycle to Santiago? - are
certainly more complex than revealed by the crude classifications of
the Compostela data.
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pilgrim books gave an extra dimension to the day, especially for
those who had not previously visited a refuge. PQ

The monastery at Leyre provided a highlight for both Hazel Allport
and Hilary ¢ aw. Hazel wrote as follows:

To a pilgrim, even an armchair one like myself, bodily sustenance
goes hand in hand with that of the mind and spirit, so I shall beg 1
with literally our first taste of Spain: in the café opposite the Church
of San Saturnino in Pamplona - for me, a typically Spanish merienda
- hot chocolate and biscuits to revive my flagging energy in the long
interval between our early lunch on the plane and to us, not yet
acclimatised to Spanish meal times, a very late dinner in our hotel.

The next was our excursion to Roncesvalles, high in the Pyrenees, to
discover how legends are made, by following the route of
Charlemagne's army and to pause at the commemoration in stone of
the heroic last stand of Roland, blowing his horn to sumr >n help
with his dying breath. True or not, it was easy to imagine the scene
and the mournful horn echoir -~ through the mountain pass as we
followed the winding route towards Valcarlos and the border.

But for me, the most memorable event was Vespers in the
monastery church of Leyre, on the evening of our arrival there. |
went primarily to hear the monks' Gregorian Chant, made famous by
the monks of Santo Domingo de Silos, who had re-started
monasticism in Leyre in 1954, after many years of abandonment.
That evening, the Abbot and priests arrived in procession, robed as
for a festival in white and gold, in sharp contrast to the black habits
of the other monks. The psalms were followed by Solemn
Benediction, so this was obviously a very special occasion. We were
told later that they were celebrating the 900th anniversary of the
foundation of the monastery, to the very day! In fact, no such
precision can be found in the guide-book, which gives the origin of
monastic life here as 9th century; so this anniversary may well
relate to the construction of the church, which took place in the 11th
century - possibly its consecration? Whatever the case, by a happy
coincidence, we just happened to arrive at the right time, that 24th
October 1995, to witness such an important and beautiful ceremony
- one | shall long remember.
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Norah Goom's 'Snapshots of Navarra - 1995' included:

...so many exciting and beautiful things: elongated statues that
reminded me of El Greco; biblical characters with prominent eyes
(did the sculptor suffer from exopthalmic goitre?); lovely old service
books with 'square music’; the group singing in different churches:
the impressive Vespers and Mass at Leyre: Leyre, a place where you
could listen to the quiet, yet a place where you could sit down in the
shop and listen with the monk in charge to Beethoven's Choral
Symphony.

What I could never have imagined were the cranes, flying up over
the pass at Ibaneta. Cranes breed in swampy areas from Scandinavia
right across to eastern Russia. Some move down to spend the
winter In Africa, but about three quarters of those from western
Europe (some 50,000 to 55,000 birds) winter in Spain. The next
stop for the birds we saw would almost certainly have been the
Laguna de Gallocanto, north-east of Madrid, before the last stage of
their flight to Extremadura. To see even common birds on
migration is always exciting, but to see hundreds of birds so rarely
seen in Britain, crossir~ the Pyrenees and following the same valleys
as we did all that afternoon heightened the wonder.

Marion Marples writes: A complete contrast to Leyre came in
Estella. We were pleased to be welcomed by Juan Andrés of the
Estella Association, who led us on a fascinating walking tour of the
town. He was charming and erudite and instructed us in the
complexities of Navarrese history, from the development of the
fueros (ancient rights) to the Carlist wars of the 19th century wars
when Estella was the Carlist stronghold. As a local politican he was
able to show us an old people's home in a former monastery, which
had been refurbished almost to parador standards.  Sadly the
residents are isolated from the town by steep streets and actually
prefer more modest accommodation in the town. We were amused
later to discover that most of the English speakers we met had been
taught by Juan Andrés in his previous life as a teacher of English.
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Off the Road by Jack Hitt (Simon and Schuster, 1994). 255pp, £14-
99: reviewed by Brian Graham.

A significant number of personal accounts of pilgrimages to Santiago
de Compostela have been published in recent years. Unlike many
other authors, Hitt, an American journalist, i1s less interested in the
geogre hical and architectural details of the journey along the
Camino, than in the personal relationships that developed between
him and other pilgrims.  His central theme is the convincing
argument that the meaning and traditions of the pilgrimage have
been transformed continuously through history in response to
changing political and social circumstances. Hitt's saint, for
example, is not the stoic medieval pilgrim or Santiago Matamoros,
but a modern James 'willing to wink at our ruses and praise our
occasional virtue'.

Given the fractious - even surrealistic -~ human relationships among
pilgrims described here, the modern James would also require a very
considerable sense of humour. Much of the interest in this account
lies 1ts musings on and descriptions of the socic structures of the
pilgrim world. Exiled from the realm of the car, modern pilgrims
dispute a status hierarchy system in which walkers are superior to
cyclists, refugios are more virtuous than hotels (paradores are the
ultimate heresy) and certainty of motive expunges ambiguity ar
doubt. Hitt himself is a hesitant pilgrim, unsure as to his motives
and honest about the work and sweat of the forced march along the
Camino. In the end, he becomes resigned to it, relieved only 'by the
comedy' of his 'burden ar ° the relaxation that comes with each
evening' as he and his motley band of fellow pilgrims near
Santiago.

Reactions to the book are likely to be a question of taste. Although
there are occasional tiresome digressions, most notably an
unnecessary and unilluminating discussion of the Templars, I enjoyed
Hitt's tale. It may be that he too consciously invokes the Chaucerian
analogy, while some readers will find his stories of obdurate mules
and fratricidal human relationships between pilgrims frankly off-
putting. Others might regard the tone as too ironic, even sardonic,
and Hitt's modern St James will never appeal to those professing
more puritanical motives for the pilgrimage.
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Library News

1. Library Administration

Responsiblity for the Library is shared between Stephen Badger,
who has bullt up the Library over the years and who is responsible
for acquisitions, and Howard Nelson who now looks after the
administration and cataloguing.

Howard has nearly completed the computerisation of the Library,
using a bibliographic database package with specially adapted fields.
The information 1s held in a simple form but the programme allows
e user to set up a series of formats and, using the keywords
arch facilities, to choose selective outputs; for example a list of all
e works on Romanesque sculpture published after 1970. The
italogue comprises a ¢ 1gle author sequence using a format similar
to the International Standard Bibliographical Desciption. Pamphlets
are dealt with in a separate sequence and will be housed in ring
binders. Plans for publishing the catalogue and keeping members up
to da with new acquisitions wi be included in the next mailing. In
the <« 1time the Confraternity is most grateful to Howard for
undertaking this major and important task.

2. Donations
Members have made some generous donations to the _onfraternity
lbrary in recent months.

We have been very pleased to receive from the authors a
presentation copy of The Pilgrimage to Santiago de Compostela: a
Comprehensive Annotated Bibliography by Maryjane Dunn and Linda
K. Davidson, published by Garland (New York and London) in 1994,
the latest of the respected series, Garland Medieval Bibliographies.
The authors, who are Chairman and Secretary respectively of the US
Friends of the Road to Santiago, have produced an invaluable
reference book (2941 entries on 546 pages) covering many academic
and other titles and material published in English, Latin, German,
Spanish, French, ltalian, Dutch, Catalan, Portuguese and Galician.
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Members' Page

Congratudations to Judy Foot o Dowset, who walked to Santtago
in September/October in aid of Breakthrough Breast Cancer and
who has raised over £8000.

Chvus Masters 15 promoting environmental tounism in a new
profject at La Crétoubbtiére, a group of arvm buiddinas three mides
from Gonwon in the Mayenne area of France. i11e Mayenne
bordens both Buttany and Novmandy. By late '96 or eady '97 he
hopes to be able to accommodate pidghims en route for places
purther south. In the {ong tenm the aim is to develop a creative
and self-sustaining community, with workshop and studio, and to
obber couwnses which draw on the dandscape §or inspiration.
Anyone interested 45 inuited to contact Chvs at 20 Brook Vale,
Chadton Kings, Cheltenfiam, Gloucesteshire GL52 6JD, where he
wild be untid  ebwary 1996.

Gina and olly Mowvus, members of the Conbrat nity from South
Afvca, tntend walking the ptlgrimage toute some time in May
1996. They are {ooking dor a Ukt to the south-western area oh
France near the starting point of Saint-Jean-Pied-de-Powt, and
wild willingly pay their share of eapenses. They also invite
anyone interested to join the.... Please wiite to Gina Movus, 34
Chepstow Vitlas, London W11 2QZ.

1995 was a spectal year for Richard Spence of Napier, New
Zeakand. He watked to Santiago in August and more recently, on
12 November 1995, he was ordained a priest in the Anglican
Chuich,

Rod Pascoe and Francis Davey, both from Cormwall, walked the
Camino Portugues in the autumn and have supplied the Secretary
with some uwsehpul notes on their pilgumage.

Bryan Fisher, a new London membenr, 15 cycling the Via de la
Plata (Sevitle to Santiago) from mid-Apvid to mid-May, in aid of
Task Brasil, a registered chanity that rescues and ophers on-
going hedp to abandoned street children in Brazil. (Task stands
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for 'the abandoned street kids'.) Bryan 5 72 and has atready
cycled, in 1993, from Alicante to Madvid for the same cause.
Compantions on this new pilgvimage ride wouldd be very welcome:
he 145 proposing to cycle 50 to 60 km a day and to May at
reasonably puvced ‘penstones’ and ‘fondas’. Please contact him
i, you are interested on (0171)-636 9022. Members who would
like to sponsor Bryan (he 5 paying all his own expenses) with a
donation (cheques payable to TASK BRASIL) or pledge should
contact him at: TASK BRASIL Sponsored Ride Appeal, c/o M.
Bryan Fisher, Flat 21, 43 Wells Street, London WITP 3FF.

Another Apvid pidgnim cycling for a good cawse 15 Michaed Fisher
oh 9 £ ch Road, Swinton, Manchester M27 0BX. He 15 aiming to
ratse £20,000 to bund the work of one Macmillan Nwwe by
cycling to Santiago from Satrd-Jean-Pied-de-Port. He will be
pleased to hear from any members who would ke to sponsor
him.

Aideen O'Sullivan, a = tthred member from Kidlorglin, Co.Kerry, 15
interested in making the pilgvimage to Santiago in 19€° (perd

the 2nd week of June) by public transport, and won ' 15 i
other members would be interested tn joinang her. Please wute
to her at 36 Langbord Street, Kitdo iin, Co. Kewny, Iredand.

And finai’ ...

Caravan, 10’ by 6°, has been use ' as a very com ' »table obbice
for the last five years in my garden. It 45 in good condition but
not suttable for touring as 1 have taken out the cooking and bed
eqt “wment. You may have it for nothing, provided you tow £
awc fhom Barnes, south- rest London. New wife prebers garden
to caravan! Coni %t Paud Graham on (0171)-397 6050 (obtice)
or (0187)-876 &390 (home).

¥ X Xk Xk X Xk X Xk
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NOTES AND NEWS

Tours - Advance Notice

1. Romanesque Art and Architecture in and around Toulouse is the
title of a six-day study tour based in Toulouse and planned for
September 1996. Visits will be made to some of the major
Romanesque sites in the area, including the church of Saint-Sernin in
the city, the cathedral of Cahors and the abbey church and celebrated
cloisters of Moissac. If you are interested and would like further
details please write to Catherine Oakes, University of Bristol, Dept.
for Continuing Education, 8-10 Berkeley Square, Bristol BS8 1HH.

2. Spirituality of Galicia Retreat

A reflective pilgrimage to Santiago and monasteries of Galicia,
including Graham Greene's favourite at Oseira, i1s planned for 24 to
31 May based at Polo monastery near Pontevedra. This retreat was
a great success in 1995. The 1996 leader will be David Torkington
and the cost £499. For further details contact Retreats Beyond
Dover, c/o St Ethe -eda's Church, 14 Ely Place, London ECIN
6RY. Tel. and fax: (0171)-404 4919.

3. Santiago de Compostela for the F st of St James, with 8 nights
along the way from Bilbao to Santiago. Depart July 18, cost: £989
i twin/dout 2 room, single room supplement £112. Leader: Rev.
I' chard Martin.  Details from Footprints Tours, tel. 0800-318225,
Mon. > Fri. 9 to 5.

4. Santiago de Compostela for the Feast of St James - a 4-night
break in the city with visit to Finisterre. Fly Gatwick/Santiago
return, July 22 to 26; leader Rev. David Nason. Cost £749, s.r.s
£72. Details from Inter-Church Travel, tel. 0800 300400.

Bicycles free on RENFE?

According to a news item in one of the Galician papers RENFE has
since August been carrying bikes free of charge on its long-distance
trains (flargo recorrido) which have couchettes or sleeping berths.
Bikes have to be packed up in special plastic bags. What the cutting
doesn't say is whether travellers have to book a couchette or sleeper
in order to avail themselves of this facility. Further details
welcomed.
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LIST OF NEW MEMBERS

We welcome the following new members to the Confrternity

ABROAD (intercsts shown in brackets)

Ms Charlotte Dafoe rue Emile Bouilliot 52, 1060 Bruxelles, Belgium
(History. art and architecture. people)

Ms Tessa Lockhart 24 Byarong Ave.. Wollongong., NSW 2500, Australia
(Historical)

Mr Richard Wilm 160 Christie Park  View S'W . Calgary, Alberta. Canada,
Tel.: (403)-249 6498  (Historical) T3H 223.

Mr Brian Bouldrey 50 Laguna Street. #402, San Francisco CA94102, USA.

Mr Anthony Veerkamp Tel: (415)-864 0423, (Cultural, historical, spiritual)

Maryv Kennedyv 1044 W Balmoral 6C. Chicago lllinois 60640, USA . Tel.: (312)-907
{Art, architecture, biking the route) 9350

Mr John Cullen 241 W. 7 Street, Casper. Wy 82601, USA. Tel.: (307)-234 8307.
{Religious. historical, personal)

WALES

Miss Vici Bates 16 Queensway. Shotton. Deeside. Clwyd CHS5 THT. Tel.: (01244)-
(Historic: traditional activities of pilgrims) 8163921

LONDON AND HOME COUNTIES

Miss Colette Bowe 61 Arlington Road. London NW1 7ES.

Ms Judy Hillman 16 Chalcot Road. L.ondon NW1 SLL. Tel.: (0171)-722
(France. walking. Christianity. people. architecture) 8058

Fr Frederic de 1'Orme The Presbyvtery, Maresfield Gardens, Swiss Cottage,

London NW3 5SU. Tel.: (0171)-431 6192,
(Lived in Spain for 6 vears)

Ms Julienne McLean Flat 21. Christchurch Court. 171 Willesden Lane.
[London NW6 7XF. Tel.: (0181)-451 5253,
(Has travelled estensively on pilgrimages)

Mrs Susan Quarrier 50 Chartfield Avenue. Putnev, London SW15 6HG.
Tel . (0181)-788 7354
Mr Hans (Johannes) de Gier S B.C Warburg, 1 Finsbury Avenue, London EC2M 2PP.
{History. travel)
Mr William Cooper Bailev 20 Burnstall Street. London SW3 35T, Tel.: (0171)-
(Planning to walk in stages, from 1996) 352 6755.
Miss Catherine Adair 25 First Street. London SW3 21.B. (Visining churches)

Mr Bryan Fisher  Flat 21. 43 Wells Street. London WI1P 3FF. Tel.. (0171)-636 9022.
(Personal challenge and fundraising for 'Task Brasil’)

Mr K.A. (Bill) Masser 14 Mill Road. Marlow. Bucks SL7 1PX  Tel.: (01628)-
(Proposed walk, 1996) 482805
Mrs Irmgard Churchill 20 Chiltern Hills Road. Beaconsfield, Bucks HP9 1PL.

Tel. (01494)-672118. (Visited with Alternative Travel
in spring 1995: intend to walk along, spring 1996).
Mr Ian Shipton 91 Main Road, Danbury. Essex (‘'M3 4DU. (Intends to go on the
pilgrimage in 1996)

Mr Gwyn Derrick 4 McKinlav Court, The Parade. Birchington, Kent CT7
Tel. (01843)-845527 900G
Major Mark Fleming Ardath. Shamlev Green, nr Guildford, Surrey GUS OSY.

Tel.m (O14583) 272782

-57—



ENGILAND, SOUTH AND SOUTH-WEST
Mrs Janet Davies 23 Church View, Hartley Wintney, Hants RG27 8{.N.
Tel.: (01252)-844969. {Long-distance walking: mental,
phvsical and spiritual challenge)
Mrs iz White Rosewood. St Savior's Road, Bath BA1 6RN. Tel.: (01225)-336080.
(To personally experience this extraordinary activity linking medieval
Europe
Mr Tony Bolland 12 Westfield Place. Clifton, Bristol BS8 4AY. Tel.:
(0117)-973 1262. (Portico de la Gloria to feature In a
forthcoming publication)

Mr Michael Bradshaw The Bank House, Oldbury-on-Severn, Bristo] BS12 1PR.

Mrs Jane Bradshaw Tel.: (01454)-413199. (Music and history)

Rev. John Henton 95 Howell Road. Exeter, Devon EX4 4LH. Tel.:(01392)-
(Intends to go on the pilgrimage) 54396

Mrs Sally Gunn ‘'Woodside', Barbroook, Lvnton, N. Devon EX35 6PD. Tel.: (01598)-
(Rehigious: meeting other pilgrims) 753298

Mr Philip Cafferky 'Hibernia', Fore Street, Praze-an-Beeble, Camborne,

Mrs Joan Cafferky Cornwall TR14 0JX. Tel.: (01209)-831571.

ENGLAND, NORTH

Miss Mary Dickinson 8 Sleegill, Richmond. N. Yorks DL10 4RH.

Mr Alan McKie 129 Stepnev Road, Scarborough, N Yorks YO12 5NJ. Tel.: (01723)-

Mrs Jean McKie (Historical and religious) 369625

Mr Austin Moffertt 15 Prestwick Gardens. Kenton, Newcastle-upon-Tyne,
(Various interests) NE3 3DN.

Mr Andrew McConville 2 Jasmine Walk, Partington. Urmston, Manchester M31
Tel.: (0161)~-775 9825. (Hopes to make the piigr.) 4GP.

Mrs Margaret Geddes 4 Denbigh Drive, Clitheroe. l.ancs. BB7 2BH. Tel.:

{01200)-23474. (Cultural, walking. religion)
Mr Cyril Jones 57 Mill Lane. Hazel Grove. Stockport. Cheshire SK7 6DW. Tel.:
(01625)-876849. (General interests)
Mr Peter Hughes 247 High Greave. Sheffield S5 9GS.
Mr Brendan Nolan 15 Fox Hills Crescent. Lanchester. Co.Durham DH7 O0PW
Tel . (01207)-521465.

ENGLAND, MIDLANDS

Mr James Muggleton Manor Farm. Little Gidding. Huntingdon, Cambs PE15
Tel.: (01832)-293393. 5RJ.

Michael Fraser-Allen The Hall. Crick, Northamtonshire NN6 7TP. Tel. (01788)
{Long interested in going on pilgrimage; -822393.
worked in Spain. likes country and its people)

Mr John Merrill 19 Moselev Street. Riply, Derbyshire DES 3DA.
(Planning to walk the Way of St James, May/June 1996)

Dr Richard Tavlor White House Farm. Main Street, Kevham, Leicester LE1

Mrs Edna Taylor Tel o (0116)-239 5415 (Post-retirement challenge) 9JQ.

¥ X x X% ¥ X x x x

58~















Confraternity of Saint James

Founded in 1983
to promote the pilgrim routes to Santiago de Compostela

PRESIDENT- HIS EXCELLENCY THE SPANISH AMBASSADOR

PROGRAMME 1996

Sat 20 January Annual General Meeting, 2.30pm
Lecture: Caniino Portugués: HE The Spanish Ambassac
St Alban's Centre, Baldwin's Gardens, EC1, 4.30pm

Sat 9 March Practical Pilgrim Advice Sessions 11-4pm
Unitanan Chapel, High Street, W: vick.
Includes visit to Lord Leycester's Hospital, talk The Worcester
Pilgrim: Helen Lubin, 6pm

Sat 23 March Practical Pilgrim Advice Sessions: Chester
more details phone Barry Humpidge 0114 235 0t

Sat 27 Apnil Second Constance Storrs Memorial Lecture
The Romanesque Architecture of the Welsh Marches:
Prof George Zamecki, St Alban's Centre, EC  5.30 for
6pm, £4, £5 non members (includes glass of wine;  ce)

Sat 26 May-Sat 1 JuneVisit to Co Kerry, Ireland

Sat 20-Fni 26 July Le Walk: walk with friends from the Association de St Jacques
d'Acquitaine along the St James's Way from Southampton to
Reading and Marlow

Thu 25 July St James's Day: boat trip Reading-Marlow 1.30pm,
Mass and picnic in Marlow

12-15 September Conference on The Maritime Pilgrimage from Northern
Europe, El Ferrol, organised by the Xunta de Galicia

19-26 October Study and Walking Visit to the Maragateria, based at
Rabanal del Camino

November/December New Members Evening: talks on the pilgrimage
See future editions of the Bulletin for full details of all events.

More details and booking: Confraternity of St James, First Floor, Talbot Yard,
87 Borough High Street, London SE1 INH,® 0171 403 4500, fax 0171 620 4356

Registered Charity No. 2994461






Confraternity of Saint Ja.n

Ricasira o Criaeiry N 29416

NOTICE OF ANNUAL GENERAL MEETING
1996

The thirtecnth Annuai General Mectnng of the Confraternity of St James will take
place at 2.30pm on Saturday 20th January {996 at the S Alban’s Centre, Baldwin™s

Gardens b ondon BCT (nearest tube Chancery anc or - armngdon)

AGENDA
i W clcome and Introducthions
2 Apologies for absencee
3. Nimutes of 1995 NMectmg (enclosed)
4 ¢ harrmun’s Report tor TS
S Treasurer’s Reportan - Accour L (enclose
0. Report on Refugio Gaucelmo
' Reporton the Shde Libran
. Programme for 1996
Y. Facction ol Committee for 1OU6

Any Other Business

ProGrammre For T ™ay
TIHHME: OTHER ROUTES

R i SORS OPEN Publications/Sweaishirts on sale. libitions open

P NCH Please bring a picnic luach, drinks available from secon jloor 1
F2.30) PN BEST SELOES i Laoveer Hall
P30 SAVARRE VISUE RELONTON 0 West Seaninar Koo

2.30 SONNUAL GENERATL MEETING du Lower Hall
3.30 LA Served in Fower Hall as well as Bar area (second Jloor)
4.30 Till CAMINO PORTUGUES Lecture by H I e anish Ambassador,

Do Alberto Aza Arias
530 DRAW FORTH. RATHLG.
G600 FATENEW YEAR PARTY Fower Flall
X FINALLL Dythe Confraternity Choir
NMarton Ma o dos
Flonorarny Sceretan






MEMBERSHIP RENEWAL

Our Membership Secrctary Walter Ivens has decided to step down this year. His
place will be taken by Committee Member Doreen Hansen, who will be available at
the AGN 1o renew members” subsceripuons. Please note that the Commuttee has
decided that Membership Renewals should be made by cheque or cash AND NOT
BY CREDIT CARD as this has considerably inereased the administrative load.
(Credit Cards transactions from abroad are, however, sull acceplable).Y ou are asked
o consider payving Subscriptions 2, 3 or 4 vears in advance, prelerably by Covenant it
vouarc a tax ayer. Those with Bulleun Address labels with A95 printed on betore
therr name need o renew this year. Please renew promptly or inform Doreen tif you
wish vour membership to lapse. Subscriptions w remain the same for 1996:-£10
single, £15 jomt and institutions, with an additional £5 for Airmail postage outside
Europe. Next vear only one reminder will be sent (with the first 1996 Bulletin). I vou
have notrenewed you will not receive further Bulletins. If renewing by post please
send vour renewal (0 Mrs Dereen Hansen 96 Queenswood Gardens, London El L
3SFE, telephone GIRT 530 8482 alier 7pm.

NEW COMMITTEE MEMBERS

Under the Constitution hatl the Committee stands down cach year. This year
Timothy Wotherspoon, Mary Remnant, Hitary Hugh Jones, Rosemary Clarke an
Howard Nelson stand down. They are ali standing for reelection. Laurie Dennett,
Willhiam Grittiths, Doreen Hansen, David Wesson and Marton Marples remain on the
Commitice this vear. [tis alwavs vaiuable for there to be new members on the com-
mittee o avoid staleness and exhaustion. The basic number of 10 can be expanded to

allow tor new blood.

LATE NEW YEAR PARTY

Social event of the Confraternity Year!

Tickets L4 cach, over 125 at school £2, under 125, free

From cxperience we find that the Party goes best when members contnibute food,
particularly speciatities they may make tor such events, which mighuly improve a
more basic [east of supermarket staples! Please, if you can, offer pizzas, salads, dips
and other delicacies in hicu of your £4 charge. I vou prefer you can offer food lor part
ol yvour ticket price.

The Tood this vear will be coordinated by Janct Richardson. Please phone her on
01582 22595 11 vou would like to help with preparation, serving or clearing up.



THE CONFRATERNITY OF SAINT JAMES Report and Accounts 1994-1995

The Confraternity was founded in 1983 and registered as number 294461 with the Charity
Commission on the nineteenth of August 1986. Its principal objective is to advance the education of
the public in the pilgrimage to Saint James of Compostela and the related history, art, architecture

and music.

Following the election at the 1995 Annual General Meeting Laurie Dennett was chosen to succeed
Patricia Quaife who had stood down after six years as Chairman. A presentation on her return from
New Zealand demonstrated the gratitude felt by all our members for her presiding over a period of
remarkable growth and achievement. She continues to edit the Bulletin, of which four issues were

published during the year.

William Griffiths and Howard Nelson became joirt Vice-Chairmen. Marion Marples was re-appointed
Secretary and Timothy Wotherspoon Treasurer. The rest of the committee consisted of Rosemary
Clarke, Doreen Hansen, Hilary Hugh-Jones, Mary Remnant, and David Wesson.

The committee has given much consideration to the future of the Confraternity and better ways of
serving our members and the public at large. An office near the South Bank Centie was occupied in
December 1994, and has been staifed one day eacin week. Equipped with a computer and assisted
by a team of volunteers the Secretary has been grateful to be able to spend a liitle more time with
her family, despite the membership surpassing twelve hundred.

The committee learned with dismay that its headquarters must be relocated by the end of January
1996. Alternative accommodation is being sought which will provide at a reasonable rent a central
location convenient for members and others to visit the library and inspect before purchase books
and the Confraternity's many own publications for sale. It is hoped to increase opening hours to
include time in the evening as well as during the day.

The total raised towards funding Refugio Gaucelmo at Rabanal del Camino exceeded eighty
thousand pounds during the year. Two grants over two and a half thousand pounds each were
applied in increasing comfort for wardens and pilgrims alike, including installation of a private
bathroom and a stove capable of heating the dormitory. The committee continues to be grateful to

all those who contribute to the on-going success of this project - be it as donors, wardens of
members of working parties.

The cashflow of the Confraternity continues to show no cause for concern. The surplus per member
was about the same as last year, and although net asseis have increased by almost half during the
year money in the bank has been held almost constant. The committee is carefully monitoring its
administration costs, especially in connection with its new office space, but sees no immediate
prospect of having to recommend an increase in subscription rates, unchanged for four years now.

This is the last year in which the accounts will be presented n this form. A Statement of
Recommended Practice, pursuant to Part Vi of the Charities Act 1993, which comes into force in
March 1996, recommends that charity accounts be prepared on an accruals basis, as opposed 10
the receipts and payments basis adopted by the Contraternity up to now, and be presented in a
standard format as prescribed by the Charity Commission. The purpose of these changes is to give
a more true and fair picture of a charity's financial position, distinguish directly charitable expenditure
from other expenditure, and more easily enable comparison of performance between one charity and

another. This time next year, to permit meaningful comparison, the accounts which follow will be
restated on the new basis alongside the 1995-1996 accounts.























































































